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Exploring Laozi’s Phenomenology:
Recovering the Temporalizing Dao

Thomas MICHAEL

Abstract: Laozi’s Daodejing laid the foundation for classical Daoist philosophy, which has remained a central
pillar of Chinese thought for more than two thousand years. Since its emergence in early China, its notion of
the Constant Dao (changdao) has proven to be central for understanding the world and the position of human
beings—together with the myriad being —within it. However, early manuscript versions of the Daodejing
excavated in recent years reveal a different conception of the Dao, which was termed as hengdao (“the
Temporalizing Dao”). Many scholars continue to regard hengdao and changdao as two ways of expressing
the same Dao. They attribute the difference to the practice of linguistic taboo: after Emperor Wen of the Han
ascended the throne, the character heng (1%) was replaced by an exact synonym, chang (), to avoid the
use of the emperor’s personal name. However, some scholars, including Wang Qingjie, Chen Ligui, Wang
Zhongjiang, and myself, have questioned whether the two names are indeed synonyms—and, if not, whether
this difference may open the door to revealing a fundamentally distinct form of Daoist philosophy. Such
research represents an unprecedented exploration of this question. This paper is divided into two parts. The
first outlines the various methodological approaches adopted by these scholars in their published works, which
have helped trace the early meanings of heng and hengdao and the evolution of their semantic scope. The
second part focuses on the actual text of the Daodejing and presents an analysis of some selected key passages
in order to demonstrate how they exemplify this alternative vision of Daoist philosophy.

Keywords: Daodejing, Temporalizing Dao, Temporality, Phenomenology

Author: Thomas MICHAEL is Professor of Chinese Philosophy in the School of Philosophy at Beijing
Normal University. Michael’s research focuses on the early philosophy of the Daodejing, and it pays great
attention to the several excavated editions of the text. His books on the topic include In the Shadows of the
Dao: Laozi, the Sage, and the Daodejing (State University of New York Press, 2016), and Philosophical
Enactment and Bodily Cultivation in Early Daoism: In the Matrix of the Daodejing (Bloomsbury 2019).
His recently published English language articles include “On the Fiercely Debated Questions of a Chinese
Metaphysics and a Tradition of Early Daoism: Western and Chinese Perspectives on the Daodejing and Huang-
Lao Daoism” (Religions,14(10), 2023), and “The Philosophy of Time in the Daodejing: From the Perspective
of Heshang Gong’s Huang-Lao Daoism” (Dao: A Journal of Comparative Philosophy, 24(1), 2024), and his
recently published Chinese language articles include “ GEFEAL» AJEA:  FAMERA" B REThE
R 4>, Michael’s secondary field of research focuses on early Chinese shamanism, and his articles on the
topic include “Shamanism Theory and the Early Chinese Wu” (Journal of the American Academy of Religion,
83(3), 2015) and “Shamanism, Eroticism, and Death: The Ritual Structures of the Nine Songs in Comparative
Context” (Religions, 10(1), 2019).
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ERLIGETREGERE, F R REA GEEREY XARY, BB HETFHEREY S
ﬁ,%%bﬁﬁ%f@?kﬁ ROERYE S,

[(BAgta] «Esseey  “EE” FHHE RRP

(MEEIN] BEW), LREHEREHZERTEY R, AR ETHEL GEELEY BT
PR LAMEZETOSMEE LA, bz 8 0 E4E 84EIn the Shadows of the Dao:

Laozi, the Sage, and the Daodejing (State University of New York Press, 2016), F= Philosophical
Enactment and Bodily Cultivation in Early Daoism: In the Matrix of the Daodejing (Bloomsbury
2019). b & VT3 k 69 3% LI F .45 “On the Fiercely Debated Questions of a Chinese Metaphysics
and a Tradition of Early Daoism: Western and Chinese Perspectives on the Daodejing and Huang-
Lao Daoism” (Religions 14(10), 2023), #= “The Philosophy of Time in the Daodejing: From the
Perspective of Heshang Gong’s Huang-Lao Daoism” (Dao: A Journal of Comparative Philosophy
24(1), 2024), b F I B KM P XX F @I  GEZEY R A: “RAMRA" & KTk
A" > (ERIALAR36, 2024) , thERFERM T B FEE R, MHAZ IR LE
#@.4% “Shamanism Theory and the Early Chinese Wu” (Journal of the American Academy of Religion
83(3), 2015) #= “Shamanism, Eroticism, and Death: The Ritual Structures of the Nine Songs in
Comparative Context” (Religions 10(1) 2019),
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R “B” NERSBMAFEIER
HEEHEREAR «<ET> tﬂj:fﬁ A{Fﬁ?fﬁﬁiﬁu YR ORA T . HIREEAR «GE
mEG IRFT R RANAR T, W LA AR SO AN S MR A R R B B i
“‘f? TR YHET AR J:@Eﬁgﬁﬁ—ﬂiﬁﬁﬁwﬁ (%Xﬁ? [ TA A TTHT 1805 34% ,
JP R SR SO ) T sy N7 o MMBARCSCEE B ERE R AR < T> R A
AR “TE”, ER T W7 FIZRL T A B AR @ﬁﬁfﬁﬂ?ﬂETﬁflflMﬁkE@E%
Ham: H—, “B7 W7 BELCREZE;, HT, WEEERRORACHE RS, R E” M
PR L . BB R S T, WIRIR AT B R 2T @ﬁ%ﬁﬁ'ﬁ%ﬁu
JEHE. ECEEELASERE T R W fE BEEEE T AR F R EFE . BUE TR I R A AR
2, fﬁ%augﬁé@ﬁ/‘\ﬁ@%ﬂﬂ%ﬁ
BE b, fEH T CGERER BT, 7 N7 BARREEEA T RE, REK
?B'ZAW% M B IR — K A—JK1E”  (constancy-permanence-eternity) o S LK « Jill
PH— S RRAN ORISR « IIfE—3CARAN5C (Alexander and Sarah Garton-Eisenacher) #lAEFT— e
XEPEE, W7 AEAEFEE EHBERBEEK | WRIE:
[« Ty F21F]ieAE EF  (constancy) @l T F (AR EAE
¥ EEERNR B8 R F) FARR k*fl‘raaﬁﬁﬁkéﬁiﬁifié “EHR R
BER AR 8 E BB B W WBERAFELBYHBMEIE @m X
%»ﬁ‘ﬁ’ﬁ‘ﬁ"%’zﬁ%ﬁ%%% ARG PR THER
[ «ZF» REZA], & ERAKLARGHEE. XFANETE, BiL, €M
ey ‘KA’ (permanence) | EAFY A —EHAE L LR P REER. AZIRAA R
WHEEL, K, AAAERE B RAKE. BB IIFALBRRGBRP —@
RAEOBEERT: W —AMBESAROFER, T Y
BRFNEAR BTy WAL, Lﬁbi‘ﬁsﬁZFng\?H4?§|§E CETy R AR ] REEE
AN 2B . BB T — LR B EGR . BGFERE «B T BN T EEAAE. BRI
AR L R B E R 2
DA B B IR RIS — T REME . B FEH, MlmmE CERE T HCE ‘w7
B R M EERNEE . B SCES B 2000451 “Heng Dao and Appropriation
of Nature——A Hermeneutical Interpretation of Laozi” ( <{AiEHL “HIK” s RO —¥ BTy
(e BEmEED @) |, LI EEEA20014E1 “Heng and Temporality of Dao: Laozi and Heidegger”
(¢ M7 BUERIREMINE: 2T ELBPEEED ) o MR SCERER A7, TEARRREE A
il T s A, jf@iﬁ;ﬁ?{%fﬁﬁﬁﬁfﬂﬁﬁ%ﬁ_ﬁkbﬁki%ﬁﬁ%ﬁ?@*ﬁ@o TR
XEHILETE
“EHEAPHET ((GEALY ) BEGEAR B ML ERETILEAR.

(D Alexander Garton-Eisenacher and Sarah Garton-Eisenacher, “Time Transcending Tense: An Examination of heng {% in Pre-Qin Daoist
Philosophy,” Asian Philosophy 34(4), 2024, pp. 291-307.

@ JE#E “appropriation” VEVSTEASHETNT “Ereignis” MUCFREfR. FRAEGRM “347 o /B8 KRR IS T
Wi “Ereignis” o HEFANEIMAIEREEE, W2 R TR, Wk EAT “Ereignis” T SCRERFIELMR | «iEFH
WY 2003554, H2—9H.

(@ Wang, Qingjie, “Heng Dao and Appropriation of Nature——A Hermeneutical Interpretation of Laozi,” Asian Philosophy 10(2), 2000,
pp. 149-163.
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B, BER—EHERGFTHE, ¥, £« P —FF, EHEIFHBEOEE
Mg ‘1B ABERTEAZERRRLSG, REFURAGIATY, ‘1B HARK
R OER, E—FEFTAREREVHMREESLEL LSRRGS —EEHK, " Y

“EFHA B X AEHREMERE BEBEEEAAE AAE (Sein) £
f° (Dasein) MM HLELXAEAH S T @AZTNENRZ LS TR Kk, #Bigk
AL THRE, RMOFMMELAEDAREEFHN ABAKL & ARE X
Rk, EBEEANE, SHRALABRALS EAERETRE ed” X4 ‘&
e’ mAX TR, SRBFEVARBLEALR TENEEmIT. AmEdL. £
B A6 ‘187 (Heng-ing) . # &3, R ENE FE WAL ARG L AR
B RBrH B (zeitigen) | RAF L, W EL., WER A, RBHALT
BABIEKEA, FEGARFY AN A B R Z KR AFERFR GG
BRI, 52, MAAESGEIHMGRENE X, HM=AY (SMEAL) LT
M T RMBRAEY, WIS M A AR A S ey, T @

AR T AR ISEE S, BRI BB T B T, HF20144, BBAEEER Tk
CERE ET U «BTy WERHMBAENEE (n 7 77 N7 F) MERERE, Al
—HEE) TR AR . EW R SR TET MER R HEWAT L — 7 '] "7
(2014) K <l «EF>» @) “E7 G B «ESey B YT /7 > (2017) o AFERFREEE
FIrER B W TS T8 LT B DR B ) AR VR R T o BRI R T
] P AR Ty 28 B — R 2 R IR TR Z I BT S A, T R 3 GEAERSY NG EEES T
TP AE T

“UHBREEZIR, «EF> 8 B MAEAERGEETEREG, LRmE
KRS BN TR LNHF S A%, RALAZE X2 B KIS R 60 K847 A
& =7 RO OBA&, REREBERBSEFE «ETY AREFHEOKRE S L
ARERE, MBFTARBREBRRAERERS. M % ABER T RAAEHHK
FRELRH, B E OBARR, RERAKEMART, 7 WP RGELZHHK
fo. Zwg @ B LHLA TR E BANBRRE. RXLOAER, T
VEET SRS EN RS L & P

CE«EFY ERERF, W AT & RZEMGREEYOMAL.
CEOECETY ¥, RARMBHAETHGHRES, RS B EHE KR GHREE
BXEBA, f E MGELEEW, B RE BF BUHBANER, BALH
ER«EFY PRAERAR, FHAR. SERAGKENFRT, BUL % BRAFH®
YR ERBRWHKA, Bk, RT EF BB EREA, RZ, ‘W HHEH
T BENBRER, A T UREARAMBBRFHELETEREL, ™ X

(@O Wang, James Qingjie, “Heng and Temporality of Dao: Laozi and Heidegger,” Dao: A Journal of Comparative Philosophy 1, 2001, p.

55.

(2) Wang, James Qingjie, “Heng and Temporality of Dao: Laozi and Heidegger,” Dao: 4 Journal of Comparative Philosophy 1, 2001,
p. 65. AR SUSGRIR A FTdcEy . ok AR < IR BEIERERIMD ) «ERRER. EIERETERMGE SR, b

AL

o A RORE AL 20094, £5222—230H .

@ BREEE: < E” RUEMMHEWATL— 7 B R >, GIORHFSURED 5 46 W1, 2014 4F9H, B 1 H.
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Fr RAER ARG B K, srE A PR RRK, @

e AT AT ARERE DU LA B A BN TE E . 2
Hre BT, M — RS R R B AR AT A ) — R 2R S, B AAARAR MR & A H
A B Gl B YT RO, BEERIR20164F @I Ll “The Concept and Genealogy of
the Ultimate Origin: An Exploration of Constancy in the Hengxian {55% Text of the Shanghai Museum
Collection” 7544 FIPEAE— AR EE M ST b, B RHEE. “HFREHMBEERRNL, T
YT RE A LSO (R s 2RI E 2 30K RIBIRITEDT I R BA 1 %5 ia 8 R A $45T
T LRI TR AL S I SO B AR AR A @) R K S0 B AT th, R M
Z TSSO ST . MAMEMRIE RS, EHIRHE TS GEER 2 ET R T
AR RERE , A ZSFERER T — RO GEBRIEABASERIE] .« A PR RE
BN © FrhiTe MRS KRR P

i B B—MAL Bk PHAEER, RN TR H AT RIS,

i 2w Rk <Ay E—LA, RRRANRATAF FHERIKECAHETHF Y

W EABAR TR . AR BRI S LRI RE, £FR (Eh) PR

R SR ARBAFRGBE, EBRAE B B -BMAATRIRTREAPIESE

BER, LRETFTHANA @ ARSEROUFAIKRSAUBRNOEY. BHOE

RABAHRETF 8 ESRIMTEYEF D0 03K ARIRS, ~ ©

E LY, AMBABRE EhY T R R —EABERREAE—

Voo AR . Ak, RMERR B REENA 5 BKIH. miEmdE, &

FIZ PR <y F8) 1B Z—A&BRRES, ZHAK iy F & A

HERA AL M CEAY HEMRBRECEREDWBERALRAERIAHRS YR

R, RAMRARBENGSHEGTIRERR A b, # B ZBEFHFEPESREEN

BEMERALA lEhy 89 B P T @R R LA, WA FEIE R, SR

FE CBEY M KRR A —ALEBRIROMS, «EEY ¥ B LZETUR

RiHm. ” ©

FEHR20205E00 06 T HCH T @ wmAIEEST, EE R IR AN RIE G LT AR [F]
5, ZEERMW (David Chai) #5, AT P OOREESL TEHE W WRIBHIZOICR . Bk
E e, EREMARIFL2M T EREEE. §%, MEIGET T R RFRIFRA R, AL
AR T A EE R AP R A B R S MBI R A E AR, IR T B AARE T
o FERENGHAM , FoAH K23 B 58 i T B34 Philosophical Enactment and Bodily Cultivation
in Early Daoism: In the Matrix of the Daodejing i/ 7>20225F H it (H SO e 2 « BRI 58 13 229

@ BEBEE: <R «<ETY BN ET B B BOET ] >, GETETD W 15H], 2017 4F, 5 48H.

@ FHL: KRS R R B <EsEy BOYET TR, RS 2016 EES 11, 43546 Ho

(3 Wang, Zhongjiang, “The Concept and Genealogy of the Ultimate Origin: An Exploration of Constancy in the Hengxian {4 Text of
the Shanghai Museum Collection,” Journal of Chinese Philosophy 46(1-2), 2019, pp. 3-32.

@ EAIT: <R SCUEARRARE R | dont: JERURERI, 2011 4.

(® Wang, Zhongjiang, and Li, Qiuhong, “Transcendental Time and Empirical Time: Two Types of Time and Their Internal Connection in
the Laozi,” Religions 14(5), 2023, p.656.

® THIL:  HABIRITEES MR B <> 19 T R0, RIS 2016 45 1 ], 5 3536H.

@ T GORRITHES R HGE R B RS 1) ET BED B 44H.
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THELE RSB — LA GEMEAO KRt | BRECELSEK, BEERMELBD Yo AR E
BEAR BB RIS ARIBT BORTR , FokE B C YT E RN 13 GERERD R LAY
W (BAERTFORET, EREEE - SONEE BRI T RS A R S AR . L5
HORGS E P R ET G, (HRTA S R R AT R AN A IR B — IR
2%y “FE” JH. TR S R I R AR S A CGEAERD SUAK, MESRE I
CHYEER, (HH AR AT A ] AR A P A AS AR B . Hoh, F8 180 RIS B B Ak
TREEA S, TR BRI B SR E B EA <> B, FIRAERS EHER EA LKA AR L
MM AR AR AR . MESRA R SORREL TR A, 4h <y < JLBRIEy <3
A QR STy M BEE T &, HEERRE BN UREE RS .

FEFRETEE RN CEE “The Original Text of the Daodejing : Disentangling Versions and Recensions” @
(hagry CGEEERSHYJFUA UK — BB R A TE R BT IR A 2024) , IRE R RIER
RETHEMA”  (RIAHIAR) MBIAGE W] GEMERSY SCRRIMGE, HImRH “BAtERA” E—
BERIAIUM AR o TR, MR GHEEL gAY SR, (BEEA T 200 A
PERA, EAMATIE R A#s B R RS 2t o (8 2O R BB A 1h 25 B 10 B OO B, BB T
A UK LR EFE MR AR M LI NZ, BEE 1 E et A 2 R 22 5
HEE, Wy GEEERD R AR EIE R T SUEBR E M5 B AR, (R 2 LUE MR RE
BEAFAE IR — T A I A CGERERS AR AR . 58, BRIt INEA 2 540 B
) GEMERS WA, REHRARN, EeMREREZEZRS A2 MBS R1mnZE R,

B OET RO, SCEE T AEER A VA T LA R R R SRR AR B A R T —
Ml “EET RREORIMN L, SR WA B REEAAL  (HEA AR A R B
by BAERMAINIE T —REEA R EIET MBI, SRR BN B
JWRE R AEIR BB, R N B S e Rk “FA” , RIIRIRER
sy “REE” .

TR R B R B AR BAGR R PRI L (BRI E? ) B EARFRE
EHER TN CEIET AT B MEET RS - EEEAAENER (substantial entity)
AT RE S S AR — R R B R R RO TR Y, RO M R A A IR R
Feo e KAESIHE T I ROBER, (ARt 25 B Wi 8 e85 19 2R AR AL B4t T30 0, 2007
U

B4 GETEXD BB — i AR USRI 0, 18 e m R SR AT
A REMEIRT BN BARMAAE T MR ER R IEZR AR CEEEE RN R AEE
PREGETGERRRITER S, 110 “B 17 e “f7 E #RARE. S5 21" BR, B
FEELI <ERDY  <FUIED T Ry SO ERRR] T A TS -

TR R AT, BIR B EE A R BT, (RE AR AR ¥R ER
SEREN BB LE SRR 2], HEEBA T REIFHETR. Sk, HER (I
BB ZEEMEXEE) UMNER (WKME. SHEMNSIE) Hib, BAESREIERS

(D Michael, Thomas, Philosophical Enactment and Bodily Cultivation in Early Daoism: In the Matrix of the Daodejing, London:
Bloomsbury Press, 2022.

(2 Michael, Thomas, “The Original Text of the Daodejing: Disentangling Versions and Recensions,” Religions 13(4), 2022, p.325.
® HEH (Thomas Michael) : CEEALH UG STA —REHHLAVEUARBASET IR RAD |, CGEZSTITIE 46 36 1, 2024
iE, # 119156 H.
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SRR AR, £11E¥Eﬁ§?k i,ZE R 2 N o BIBEFE LS Nk s g
ﬁﬁﬁ%)b, AT RS <Rk D IBZRALY:, WA= BEERT UOAMML; HEER
7 ER « ﬂm»:‘iﬁ@ , PR = AR TS, ZE MR, SE AR
ko 7

AR EZENIEM EELL “H”  (Constant) ZIEZL, KHEIIER) MELL ©
(Eternal) ZiEZstZ.0s, B4 1E ’Jﬁ%fﬁﬁuuﬂ#?ﬁﬁé@ “t1”  (Temporalizing) ZLﬁ’ﬂ‘Z
Lo EEFTRREAFEMYERTE ), FRRIEHRA BRI MBI E R T2 A, K, A
HRGE” R LR AN B A IR R IR A T B R RS B R

HAT, b TR B e % «HFPEEE 7 E>  (Temporality and Laozi’s Heng
Dao) SEik, BEMEEA A7 MR HAF 2] TARKHER) o I8 FRBr S e M ) SR o 38
HHEEN R EBE AR . BEMA A ORA TH2 MY, HiE L R EdoRmesl et 2]
YETOFR R AERSHRRE ERERR], JCHIRS] GETERS PR, BMEE AR R
7 A R T R A BRI ERE RS 2 BT LABL GO R, TR DR 2 A I R
BEEAZA, “H W FEIERZE.

BT REAE, AMARRE RIS B AN T e — R T E SR B . R A
18 36 BRI AR M AT LU R T TIN @ﬁ%ﬁtﬁ%«ﬂyj7350m57@%£1%§%§ F P LA SR A A
B TRRNEE CGEMEL BSCA SR RBANIIE . T LAE R, SR A B A L 7 224
B ERIRN S, B R EE SR ACES . H BRI 6

- BERAREMERRATH (EREE) ZHE

BUAPERCRS, A B R B GBS BRI AT IR % B (R E T3 . 15—
PRLE SR AL T — Lo — Ve R SRR, SR AT LGB M R AR A B R 8 (B LARR S A
ARBACR A 0]) B H AR 8 245 A R i B2 B2 CGEARE LA _E A ARAER AT B 1 A
FIUAERAZRER Z BRG] o« RIBERE. WANSCFRIARRE, A ZME W LUK E M 731
SEHILER, (HET A BG4 it HL

LE. BB “WiET SURPIN ERYERE, g A E AR IR RET BB S

2. EE REESEN W mR AT, MRRERS BT R EWalE, A
JRAE IS EE o

(—) ERHER

W REEWSEL M W RPN EER. & BRI RS G EAE

fily H25FA WURT BE, MHAHBRRE:
B LR
B, KK, #HK, EIFK.
The Dao is great.
Heaven is great.
Earth is great.

The King too is great.
T EiE:
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B, SR, WrAA . KRE, WirAzEd. oRE, WA,

TR, AR

SR, S 7 AL BT i ET SRR T SR ERIBIR .
SRR T —YpE T A B T BRI K MR SN . 1R
B, “E” WARA R ERRAEREYE, 1R ] YA R A B B R
i, %56 EREMEEBOCFRIMRE, BAEE B2 HRELS:

FRIE LA

KK, HOK, BR, K.

Heaven en-greats.

Earth en-greats.

The Dao en-greats.

The King too en-greats.

BUEERY “PUR” , MiABEE . KEEARE, 4 KT Hnc e EEE; S
T OREETER), AR AR B LS B A SRR .

EZIC ] BB R A B G B 75— (A [ Bl R 55 15

B LA

ARG, AAEYZ .

Nothingness names the beginning of Heaven and Earth.

Somethingness names the mother of the myriad beings.

8 A R b A RS 4 A S O SRS 0 A A O R B SRR AR o B B R R i
TR CRET  ASBRGURAIRR S AT, B YT B CEAT 2 RIAY P IR B

HEIRBIENAARREREAR &> | HEEHEANALRA B> HEM RN T R

B e — B (A _EE T R ARTR T b A7 B i 5

FEEHE. JERA:

s, Kzth, A4, Bz

Nothingness names the beginning of the myriad beings.

Somethingness names the mother of the myriad beings.

TE RS AR PR RIEAR T AR R SN B s ) S A R M 2 IRy 2], Hep

Fei T REEIPE DR S S . fEE AT, W T BT RIS B B 0 A K
W, T ptARREEIR I EREEESSR AT o EEMEA T, SIEEMIREAIAE W

ié »

, MARRERPER “EE”
(=) "R R
. RBEFEZAM THIET BT B, @ T i R AR LiE

Jetk, BT AR EREESSTA m YR, 18— MESTE B AN L S 32 A RERE 15 2
TR R

A

NG AN
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The Dao is constantly without name.
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Fomat: EEEARR, A4, DESE . MIEET A,

T BAER AT AEM_EEESEE, EAESA0E TSR] T BRI

T

KTEIERA, AERE,

The myriad beings of the world are produced from somethingness, and somethingness is produced
from nothingness.

Euigit:

KREZIEUARE, GZh, DIESA, SMef, R,

RN CGEERD a0 AIRFRERIY I _ERVESEE, BT T M T MR
LESEARIRAE, 3 T A A A B Y [T o

SRR

KT Z BT v

The beings of the world are born from somethingness and from nothingness.

WA RT M T MRS, fERRERLA R SRR ARG R T E i

AR ,

The mutual production of being and non-being. =

FER, MEMEAE - DHB TR RS Zor iR e R, H R R 4 i
B OM It —F LAl i

A oy

JIRIENS .

These are all temporalizations.

BABRENERE A7 BT NG, MEZIPIN EEE ET R T BE Gl
M EEESETE. 73— (ARG B R [ ) R RE i B CGEEEAEY SB11FE, AfEE =, ErE .
I AN A 18 30 A B i o AN [ B, Tl AN () By o B B o I R ER R AT GBS .
BT, NIV o

HAIENIEE &

=hEt g, EHME, AHEZM. y

BESE LAZyas , WA, AavZ M.

BPgLIyE, HHE, AEZM.

WA Z LI, 2 LA o

Thirty spokes unite in one hub, but the use of the carriage lies precisely in the nothingness [at the
center of the hub].

Clay is kneaded to make a vessel, but the use of the vessel lies precisely in the nothingness [inside
the vessel].

Doors and windows are cut out to make a room, but the use of the room lies precisely in the

nothingness [of the doors and windows].

@ WIBIE GEERS FEREITHRIHRARISOR, ZARE “RIZMWERERT W o S0EER LB “K T2
WIAERAE, AR ) RIMEIGAICR i . ELRSRRAS v R T IEr . «ERERTE B Ry, i KR o,
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For this reason, the service of a thing lies in its somethingness, but its use lies in its nothingness.
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Unite thirty spokes in one hub. Adapting its nothingness and somethingness, it is used as a cart.

Knead clay to make a vessel. Adapting its nothingness and somethingness, it is used as a vessel.

Cut doors and windows to make a room. Adapting its nothingness and somethingness, it is used as a
room.

For this reason, somethingness provides benefit, while nothingness provides use.
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